Translation and Communication, Graduation Project by Ahmed 
Fahmy Alfar, Year 2000 


When I proceeded to select a title for this research paper, there was an inner 
conflict within me between the title "Translation and Communication" and the title 
"Translation and Mass Media" but the former title, eventually, has been approved by 
me. This approval is due to many reasons: first, to say that any person is able to 
communicate with others is an implicit confession of his open-mindedness. Second, 
as Roger Bell put it that translator according to his definition: "A communicator who 
is involved in written communication." (p.17). Third, our era has been dubbed "the 
age of information" and there is no information without the networks of 
communications. 

II 

Before elaborating on the relationship between translation and communication, I 
would like to clarify a very important topic, which is translation as an intellectual 
transformational process of meanings. This intellectual transformational process of 
meanings is a process of simplification of meanings which leads to conveying the 
message to the mind of reader. For example, the process of concretization of abstract 
terms or turning a purely abstract term into a concrete intelligible one by 
interpretation like the scientific term "metabolism," which is, according to Longman 
Dictionary of Contemporary English, the system of chemical activities by which a 
living thing gains power (energy), esp. from food and the same term was translated 
by Munir Baalbaki, in his Dictionary AIL MAWRID, as laidi Gliledll ¢ pama : Gan! 
La _j shag Le 354 545 pall clin and this process is considered an analytical interpretation of 
meanings. 

Il 

When proceeding to tackle the relationship between translation and 
communication, it is relevant to refer to the difference between communicative and 
semantic translation. When Dr. Jeanette Atiya attempted to differentiate between 
communicative and semantic translation, in her introduction on the translation of the 
play Qais and Laila by Ahmed Shawgi, she said: 

"Thus ‘communicative translation’ has a TL bias and ‘semantic 
translation’ has a SL bias. The former attempts to transmit 

‘the force' of the utterance, or the intention of the transmitter; 
While the latter pursues the 'thought process.’ Hence: the former 
is bound to be 'smoother,' compared to the latter which is 'awkard' 
and more complex." (p.16, 17) 


For example, the translation of the Qur'anic term "ag sl 441 s4ll"in the verse hil" 
Areal Cals all Same dy pe ells GEN ody age sli dal galls gale Cabelas Glasa 5 «| pall Glduoll 
"aLa ile alll» all ye dics verse 60 of Surat At-Tawbah or "Repentance)( is, according 
to the book titled "Islamic Call," by Mtr. Mohamed M. Atta, "those whose hearts to 
be reconciled." (p.155), whereas its communicative translation by Dr. Enani is "the 
recently converted to Islam," while in Judaism the used term is "proselytes." 

IV 

The strong social relationships in Eastern societies and particularly in Egyptian 
communities are playing a significant role concerning its correlation-ship with the 
language of communication and in particular the slang linguistic level of 
communication. For example, in the last scene of the Arabic movie "Sll" or "The 
Tipsy Mood" there is a dramatic irony when the addict brother, the actor Yehia Al- 
Fakhrani, is saying to this brother, the singer, the actor Mahmoud Abdul Aziz that he 
is going to "spill the beans" and then he says 4.4!) à iih sY Cais ll) Lior "I'm the 
guy who stashed the rag-tag inside the bag." (My translation) Also, there is an old 
Egyptian monologue quoted and translated by Naguib Mahfouz in his weekly article 
entitled "point of view" in Ahram denouncing "nepotism" as an intrinsically 
Egyptian custom throughout various eras of the Egyptian history: 


Jay) Ce 5 ts las clin’ 5 

: Ades 

JA SY) dass 5 ii Gabe val 5 Go nl 
mailega SI cally ie Alla 
ohe ii 4 es 


You don't have an uncle and you have no means 

There's no chance to climb the ladder in these rotten years 

The world's a giant bowl of Fatta in Al-Azhar's Square 

And the Captain's around it with his army of guards 

Passing out the shares, all to their relatives 

And the humble Faqih only receives the captain's angry curses. 
(Translated by Ahram Weekly) 

Moreover, if we attempt to translate the colloquial Egyptian cliché, when 
congratulating a bride in the morning following her wedding, ,A5 © h 4S ple Agate 
we have to resort to the analytical linguistic approach of the English word-formation 
of using hyphens. So, the translation of the cliché will be "Good, after-wedding, 
morning-bride!" (My translation) Moreover, the colloquial Egyptian idiom 4a Jey 


is a problematic untranslatable for its deep-rooted connotations in the social structure 
of the Egyptian society. This afore-mentioned idiom was interpreted and 
paraphrased by the Egyptian channel Nile TV as "putting money in a trust fund." 
Strangely enough, to observe the impact of the common Egyptian language of 
communication in the poetry of the greatest modern Arab poet, Ahmad Shawgqi, 
when he sang the praises of Egypt at the opening lines of his well-noted poem "The 
Major Events in the Valley of the Nile" or in Arabic J! 3y å Gol gall She said: 


eli Gls SI gd pos ja al celles aes Cy ol! ë 
edle Li jay ali Lisle s Ou! Jai ali lun, 
el asl ad pals LI pall s ane (y sSlLalla USL s 


Advise an architect who has built lofty edifices 

that never an edifice has given Egypt a credit, 

Egypt has built many unsurpassed lofty edifices 

And has founded mansions of unequalled height and merit, 

And has conquered many kingdoms and so their kings 

Became slaves and all mankind is our captives, (my translation). 

The word J= in the second line belongs to the common Egyptian language like 
for instance, when saying tb «dor in English "take care." When I translated this 
line, I transformed this word as a verb in Arabic into an adjective in English 
"unsurpassed." 

y 

In this stage, I will tackle the impact of the Qur'anic style upon the various 
linguistic levels of communication whether it is classical, common, colloquial or 
slang Arabic language, but before delving into this topic, I would like to highlight 
the variations of the Qur'anic style in the various translations of the meanings of 
Qur'an. To quote from the Surat of Yaseen: 

Cy gaia agi GAYI l og VIE! agilice] (8 Ulea LI" 
"Lo! We have put on their necks carcans reaching unto the chins, so that they are 
made stiff-necked. (Translated by Mohammed Marmaduke Pichthall) 
"We have put yokes round their necks right up to their chins, so they cannot bow 
their heads." (Translated by Abdullah Ali Yousef) N.B, The literary meaning of the 
term "stiff-necked" is arrogantly and stubborn. 
"yg pan Y agi aaliriela Jau agili oyag low agai Gar ca Ulea g 
"And We have set a bar before them and a bar behind them, and (thus) have covered 
them up so that they see not." (Translated by M.M.Pickthall) 
"And We have put a bar in front of them and a bar behind them, and further, We 


have covered them up; so that they cannot see." (Translated by Abdullah Ali Yousef) 
"And We have put a wall before them and a wall behind them, and (thus) have 
covered them up; so that they cannot see." (My translation) 

I have replaced the word "bar" with the word "wall" because of the bad 
connotations of the word "bar" about Islam to the common English reader as it is a 
place where alcoholic drinks are served, while the word "wall" is more appropriate 
for the Arabic word like when saying "The China's Great Wall,” that was built 
particularly for obstructing the invaders of China. 

To illustrate the proposition that the Qur'anic style has an impact upon the 
manifold linguistic levels of expression in the Arabic language including the 
classical Arabic, I will quote the famous line from the poetry of Ahmad Shawai 
describing the charm of nature: 

(stl eine ay ch | is cg bs h Ly Cah Aaah Alls 
O! Passerby behold; what a charming nature! 
Originated by the Lord of every creature! (My translation) 
This expression "g Jul! aie a2" has its deep roots in the Qur'anic verse & ŭl" 

Ball By 50 117 "oy sSab OS A Jai Lalla | pal usa Iy Ua gly Gl pull 

"The Originator of the heavens and the earth! When He decreeth a thing, He saith 
unto it only: Be! and it is." (Translated by M.M. Pickthall) 
Another poet, whose name is Abu Al-Hassan Ali Ibn Mohamed Al-Tohami, said in a 
famous elegy on his son, describing the immortal fact of death in the worldly life: 


A plas aal ode L Ja iall À iil aSa 
Everything is abound to death, 
Man cannot abide in earth. (My translation) 


The Qur'anic term of 4!) la or in English "The eternal abode", as opposed to the 
worldly life or «üa Jl in English "The perishable abode", like when we say on 
mourning someone in obituary column sdl jlo (cl) euil Glo Ge Jed) "He has traveled 
from the perishable abode to the eternal abode." (My translation), have its deep roots 
in the Qur'anic verse: 298 3 9 107 ANI "GaN 5 Sl ganl) Cul Le Lad cgala" 
"Abiding there so long as the heaven and the earth endure" (Translated by M.M.P) 

VB 5 B pad Gye lei Igi jy LAS SUSY! eiai ye gad Calin ael of alalla | glee g | piel Gall ps 5" 

By gas — 25 AY My galls Lewd aa 5 Seha ols jl Lead agl g Leiba 4 I sil y hd Gps Li) y (call Naa | lla 
3 al) 

"And give glad tidings (O Muhammad) unto those who believe and 
do good works; that theirs are gardens beneath which the rivers flow! 

As often as they are regaled with food of the fruit thereof, they say: 


This is what was given us aforetime, and it is given to them in 
resemblance. There for them are pure companions, there for ever 
they abide." (Translated by M.M.P) 

Also, we can observe the impact of the Qur'anic language upon the classical 
Arabic prose through the use of given items of terms, for example, when Al-Aqqad 
portrayed the outstanding greatness of leaders like Saad Zaghloul and Gandhi 
contrasted with the pseudo-greatness of Hitler in his book titled "Hitler in the 
Balance" by commenting: 

Ca Lagigy Le aes gle (gale gf Sg j s Moy aus shall Gu pill gy of Jal le gay Ls al" 
(p.127 ) "... $ slac jli ga làa dea Gall Le aly gyal Y Da gaa ic Cu gla 

The term "a= ñ4ll ow jäidl"or the "curious observer" has its deep roots in the 
Qur'anic verse "aie Od) aA Y! JA o Lah 3" "Never he utters an utterance, but 
there is a curious observer over him." (My translation and is verse 18 of Surat Qaf). 
And also we can find this term in the novel "The Europeans," by Henry James: "An 
attentive observer might have fancied during these periods of desultory self- 
inspection...." The term "an attentive observer," is equivalent of the term "a curious 
observer" in its connotations. 

Another illustrative instance from the colloquial Arabic poetry is the 
"RUBA'EYAT" or the "Quatrains" of Salah Jaheen, which was translated by Nehad 
Salem: 

EEPE EE 
i US cle A., La gi 
J ii i gg At pi aill ja 
(ott a ie gi ga le a 
I! e 
I was first something, then something else became... 
Strange are God's ways Who Alone can take and give... 
The trees shook their leaves and whispered my name... 
Something must die for something else to live... 
Lo and Behold! (p.61 (Translated by Nehad Salem) 

The colloquial expression i JS le pA La) c såis a common daily Egyptian one 
which is conveying the significance of God's Ability to the listener. This expression 
has its deep roots in the Qur'anic verse 4 (4 JS (Je 4tls"And Allah is Able to do 
everything." (My translation) Another quatrain illustrates my argument more visibly 
is: oly al aali aal Gu @ A 

oly Sul aall asl Cp! aay 


GI ean ay... ban Gls 
Nunc Slat Yy gall ga Gael! 
When man came into being I gasped in awe 
When he went back to nothing, I gaped at what I saw 
Life goes to dust, and dust becomes alive. 
Is death, I wonder, or is life the primal law? 
Lo and Behold! (p. 23) 
(Translated by Nehad Salem) 

Also, the colloquial expression GID s+» œs ba» lhas its deep roots in the 
Qur'anic verse "~l Gs cdl @ S35 Cull Ge Call e542" "He bringeth forth the living 
from the dead and He bringeth forth the dead from the living." (My translation) 
Verse 27 of Surat Al-Imran or "The House of Imran" 

To illustrate my argument from the Egyptian slang, I quote the slang Egyptian 
expression: Cuols ADG Gi), Lub b Js ac & literally it means "My fellow, pray the 
Enlarger of provision and everything gonna be okay," while non-literary, it means 
"My fellow, thank God for what you already have and everything gonna be okay." 
This expression has its deep roots in the Qur'anic verse bux G2 Yl 5 Ol paul) alles al" 
5 gill By ps 12 AN "ade gå SS 44) pas ely ghd 35 SII"His are the keys of the heavens 
and the earth. He enlargeth provisions for whom He will and straiteneth it for whom 
He will. Lo! He is knower of all things." verse 12 of Surat "Ash-Shura or "Counsel" 
(Translated by M.M.P.) 

VI 

The ongoing conflict between linguists and translators over the linguistic theory of 
translation is partly due to the linguists’ preoccupation, mostly, with the theoretical 
aspects of translation and the translators' concentration on the practical aspects of the 
process of translation. This afore-mentioned conflict can be solved only by 
considering the process of translation as an act of communication as Basil Hatim and 
Ian Mason put it in their book titled "Discourse and the Translator": 

Recent trends in Sociolinguistics, discourse studies, 
pragmatics and semiotics, together with insights from 
the fields of artificial intelligence and conversation 
analysis, have advanced our understanding of the way 
communication works. The relevance to translation 
studies of all of this is obvious as soon as translation is 
regarded not as sterile linguistic exercise but as an act of 
communication. 


VII 
Admittedly, by tracking the process the communication down the Arab history, it 
will require no great effort to infer the significance of the pre-Islamic poetry as the 
outstanding means of communication, and therefore it is relevant to highlight some 
peculiarities of its communicative pattern. To illustrate the previous statement, some 
lines from the ode of Imru' Al-Qays, the pre-Islamic poet, should be quoted: 
al gau Gay} adl g <8 dals 
lin a gaell Elb le 
karn hatda ali 
SSIS: slis | jlac! ajs 
ail Yi co gall al Lal Yi 
Sal; dli claelyl Lag ¢ cue 
Dim the drear night broodeth, - veil upon veil let down, 
dark as a mad sea raging, tempting the heart of me. 
Spake I to night stoutly, while he, a slow camel, 
dragged with hind-feet halting, - gone the forehand of him. 
Night! I cried, thou Snail Night, when welt 
thou turn to day? 
When? Though is sooth day's dawning worse 
than thou to me. (Translated by Blunts) 
Further, the mission of the poet in the ancient Arab society as the spokesman of 
this tribe's sorrows and joys, like in the ode of Amr Ibn Kalthoum, has lasted till the 
early decades of twentieth century, except for exchanging loyalty for the tribe with 
allegiance to the ruler. For example, the opening line of the elegy composed by the 
"Prince of the Poets," Ahmad Shawqi, mourning the death of Khedive Ismail: 
eal cs slell le gl 
|) st da gl ye ad als 
GUM gas (le ag 
| yas) Cals) las} teil! 
I grieve for the stricken man, as though- 
the moon had fallen from its peak and crumbled 
I grieve for the fragmented light, which if 
Connected would form a vast sea. 
(Translated by Al-Ahram Weekly) 
Another kind of poetry, communicating Arabic through signs and symbols, is the 
mystic Arabic poetry as a peculiar channel of conveying meanings and reflections: 


La Ca 8 GOS G ) aSage USS | Sd! 
laai Cale 5 gaal Opi aS git Ja) Lee | 5 Sl 
Remember us 
Remember we kept our promises to you, 
Remembrance may draw us closer. 
Remember our love, 
Whenever your thirst is quenched with tears. 
(Translated by Al-Ahram Weekly) 
Ultimately, it is suitable and significant to perceive the heavy-handedness of the 
Arabic poetical style and its dominant music even when it is a rendering of poetry 
from another language like the rendering of Ibrahim Abdul Qader Al-Mazzini of the 
poem "To a Skylark" by Shelly: 
He lives, he wakes — 'tis Death is dead, not he; 
Mourn not for Adonais — Thou young Dawn 
Turn all thy dew to splendor, for them thee 
The Spirit thou lamentest is not gone 
He is made one with nature: there is heard 
His voice is all her music, from the moan 
Of thunder, to the song of night's sweet bird 
Spreading itself where'er that power may prove 
Which has withdrawn his being to its own. 


(To a Skylark by Shelly) 
hala iali HIS ala gya lad Sly GS Anal iadi Ley 
MEV ALi Gaa A Ea 
hil gall g shall ai eÍ Lai g aaf Anglall å Y) le Yy 


Lli ls Le yall deau ig Aiga dc ll ja À | gean | ga ga 
laale OS als alli aiea cil aall Lil sai Lele i g 
(Translated by I.A. Al-Mazzini) 
Another poem titled "Time" by Shelly, which was translated by another poet 
Abdul Rahman Sidqi, illustrates my argument more elaborately: 

Unfathomable sea! Whose waves are years 

Ocean of time, whose water of deep woe 

Are brackish with the salt of human tears 

Vomitest thy wrecks on its inhospitable shore; 
Treacherous in calm, and terrible in storm. 


(Time by Shelly) 


iY pall cul jaa 
prt al go) Cla ge g 
AE Be Un Cin pr a 
alga Ld È o cla 
Jz GAY! yla 8 | 
(Translated by Abdul Rahman Sidqi) 
VII 
Undoubtedly, the role played by mass media as a means of telecommunications 
cannot be downplayed by any impartial observer in our era. At the forefront of these 
means of telecommunications is TV as "the great telecommunicator," of our Age. 
Hence, it is absolutely necessary to highlight the role of telenews and its 
communicative pattern as an important channel for conveying information. 


Firstly, it should be made specific to which style of writing the telenews is belonging 
to and definitely it belongs to the journalistic reporting style. To illustrate the main 
traits of the journalistic style, namely journalese, it should be mentioned that it 
depends on reporting, the use of short sentences and the use of the worldwide 
concepts that are recognizable to any ordinary reader in the world. 


All those afore-mentioned traits have tainted the language of telenews with a 
monotonous tone all over the world and in all languages. For example, the term 
"international community" as a worldwide term refers to the telecom revolution that 
has turned the world into a "community," a word in English language that means a 
close-knit human group depending on direct relationships in its daily dealings like a 
small village. 

The American philosopher John Dewey has drawn our attentions to the 
resemblance of the three terms community, common and communication through his 
statement that what makes any group of people a human group or "community" are 
the "common" traits which bind its members or what can be called "culture." 

Accordingly, this "culture" of common traits cannot be spread among the 
individuals of any nation to make them a coherent human group without the process 
of communication. 


IX 
The contribution of the telecom revolution to the domain of translation is such a 
major one due to its impact upon the dominant patterns of translation after the 


introduction of the new mechanism of machine translation. The progress is in the 
field of machine translation is, mainly, relying on the development of the artificial 
intelligence mechanisms. My argument is that artificial intelligence as a mechanism 
for pushing forward the process of the machine translation cannot be succeeded 
except by imitating the mental processes of thinking and communication within the 
human mind. 


To illustrate this previous argument, it is absolutely necessary to refer to the two 
main mental processes of thinking and communication, in my opinion that formulate 
the accumulative cognition of man. The first of these two afore-mentioned mental 
processes is the process of the association of ideas, occurring within the mind of 
man, through which he can build a solid system of thought or what can be called a 
theory. 


The second process is the process of communication with other people or what 
can be called in terms of parapsychology "the telepathy" as a process occurring 
between the minds of two persons. The process of the association of ideas can be 
imitated in the computer system by the accumulation of information within the 
memory and the second process of "telepathy," can be achieved through exchanging 
information among the gigantic networks of computers. 


Consequently, through the two afore-mentioned mental processes, the mechanism 
of artificial intelligence can be a great means for developing the machine translation, 
especially, after the advent of the internet. 
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